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Kindly take a moment to study MISHNAS CHAYIM in the merit of
 a fellow Jew who passed away with no ,שפרה יאכעט בת משה ע"ה

relatives to arrange Torah study on behalf of her neshamah.

לזכר ולעילוי נשמת
הרה"ג ר' יעקב משה ב"ר ניסן שלמה זצ"ל

Your FaithFul Companions 
-- and how to produCe 

them 
שְׂדֵה שֵׂעִיר  אַרְצָה  אָחִיו  עֵשָׂו  אֶל  לְפָנָיו  מַלְאָכִים  יַעֲקֹב   וַיִּשְׁלַח 

אֱדוֹם.

“And Ya’akov sent malachim before him to Esav, his 
brother, to the land of Se’ir” (Bereishis 32:4).
Such is the familiar passage that begins the episode of 
Ya’akov’s encounter with his (potentially dangerous) 
brother in this week’s parshah. The Torah informs us of 
the initial measures taken by Ya’akov to prepare for this 
potentially deadly meeting.
 There is a question regarding the identity of these 
malachim of which the verse speaks. In its most literal 
sense, the term translates to “messengers,” which indeed 
is the way it is rendered by Targum Onkelos. Rashi, 
however, seems to favor the other connotation of the 
word: namely, angels. We hope to clarify the exact nature 
of these Heavenly emissaries in the course of this article.
First, however, let us focus on a simple detail of the 
text, which appears to contain a superfluous word. “And 
Ya’akov sent angels before him to Esav” could have 
been more simply stated as “And Ya’akov sent angels to 
Esav.” What is the intent of the extra word l’fanav (before 
him)?
As we shall soon see, this simple word actually reflects 
great depth and wisdom. In fact, it gives us a window 
into a sacred and mystical world, normally hidden from 
view...

Actions And consequences
One of the most fundamental Torah principles is the notion 
of reward and punishment. A manifestation of this idea is 
found in the Mishnah in Avos (4:11), which states:
 רַבִּי אֱלִיעֶזֶר בֶּן יַעֲקֹב אוֹמֵר, הָעוֹשֶׂה מִצְוָה אַחַת, קוֹנֶה לוֹ פְרַקְלִיט

אֶחָד. וְהָעוֹבֵר עֲבֵרָה אַחַת, קוֹנֶה לוֹ קַטֵּיגוֹר אֶחָד.

“R’ Eliezer ben Ya’akov says: When one performs a 
mitzvah, he acquires a Heavenly advocate on his behalf. 
When one commits a transgression, he acquires an accuser 
for himself.”  
The Mishnah reveals that the reward reserved for one’s 
deeds is not merely some amorphous account in a ledger. 
Through the performance of mitzvos, one creates actual 
beings who will advocate for his benefit and recompense; 
likewise, his misdeeds will lobby for retribution.
In a starkly vivid depiction, the Chafetz Chaim, quoting 
the Vilna Gaon, portrays the Heavenly scenario wherein 
these celestial creatures play out their roles: 

“When a person passes away and his soul begins 
to ascend Heavenward, he beholds the likeness of 
a scale, which will be used to weigh his deeds (i.e., 
to facilitate a determination of whether the merits 
outweigh the sins, or -- G-d forbid -- the reverse). 
At that moment, he hears a Heavenly Voice, which 
summons all of the good deeds he performed during 
his entire life. This announcement reverberates 
throughout all of the worlds to which the root 
of his soul extends. In response to the call, all of 
the celestial advocates that were created from his 
mitzvos immediately assemble, taking their places 
on the right side of the scale.  



For background purposes, we present here a brief 
synopsis of the Creation schedule, in which the items 
created on any given day of the Six Days of Creation 
are mentioned:
Day #1: Heaven and earth (and light).
Day #2: Firmament separating between the upper 
waters and the lower waters (the latter being the yam 
[sea]).
Day #3: Trees, grass, and all vegetation.
Day #4: Heavenly bodies of illumination (sun, moon, 
stars).
Day #5: Flying creatures and denizens of the sea. 
Day #6: Animals and man.

The Mishnah in Keilim (17:14) goes through 
each day of Creation, noting on which days materials 
susceptible to defilement were created:

נִי אֵין בּוֹ טֻמְאָה,  ֵ שּׁ יוֹם הָרִאשׁוֹן טֻמְאָה, בַּ בְרָא בְּ נִּ ֶ מַה שּׁ וְיֵשׁ בְּ
טֻמְאָה...  הֶם  בָּ אֵין  י  וּבַחֲמִישִׁ רְבִיעִי  בָּ טֻמְאָה,  בּוֹ  יֶשׁ  י  לִישִׁ ְ שּׁ בַּ

י, טָמֵא. ִ שּׁ ִ יוֹם הַשּׁ בְרָא בְּ נִּ שֶׁ

“From things created on day one, there are those 
that are susceptible to tumah. Nothing created on day 
two is susceptible to tumah. There are items created on 
day three with tumah-susceptibility. Days four and five 
contain no tumah-susceptible items... but creations of 
day six are tumah-susceptible.”

In all, days one, three and six contain tumah-
susceptible items, while days two, four and five do not. 
The Bartenura fills in the details: Generally speaking, 
materials become tumah-susceptible when they are 
fashioned into vessels or clothing – that is, depending 
on what the materials are. On the first day, the earth 
was created; earthenware vessels are susceptible to 
tumah. Day number two saw the fashioning of the 
firmament separating the waters; nothing there that 
could incur tumah. The third day saw the creation of the 
trees; wooden vessels are susceptible to tumah. On the 

fourth and fifth days, the heavenly bodies and creatures 

of the air and sea were formed, respectively. They do 

not incur tumah, and so, seemingly, a moon-rock jug, 

or a sharkskin purse would be tumah-free. However, 

leather-products from animals – created on the sixth 

day – would be susceptible to tumah. 

The Problem with Seaweed

Upon delving into some of the intricacies of this 

topic, a point to consider would be the various forms of 

sea vegetation (generally referred to as kelp or seaweed). 

Although possibly not the most fashionable by current 

standards, people did utilize (at one point or another) 

the abundant fibrous material supplied 
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This is followed by another Heavenly 
announcement, which summons all of the iniquities 
perpetrated by this individual during his life. 
The call is answered by great hordes of angelic 
accusers, who begin to appear dressed and cloaked 
in black, as they assemble on the left side of the 
scale” (Shem Olam, Sha’ar Shemiras Shabbos, ch. 
3, third footnote).

the MishnAh speAks
But it is not just in the next world that these angels of our 
own making fulfill their charge. As R’ Eliyahu Lopian 
explains (Lev Eliyahu, parshas Vayishlach), even during 
a person’s lifetime, these angelic companions stand 
constantly in the vicinity of the individual who was 
responsible for their existence. The verses in Tehillim 

(91:11-12) refer to the phenomenon of one’s personal 
angelic escorts: “For He will assign His angels to you, to 
guard you in all of your endeavors; they will lift you up 
on (their) hands, lest a stone strike your foot.” 
One of the most well-known examples and manifestations 
of the reciprocal relationship existing between man and 
his “angels” involves the legendary R’ Yosef Karo, 
seventeenth-century author of the Beis Yosef and the 
Shulchan Aruch. In addition to these universally acclaimed 
and accepted halachic masterpieces, R’ Yosef Karo 
produced another work of a much different nature -- the 
Maggid Meisharim. The saintly and erudite author -- who 
was wont to recite and study the entirety of the Mishnah 
by heart -- merited to acquire a most desirable chavrusa 
(study-partner) in the form of a maggid (Heavenly voice 
that would provide encouragement and instruction). This 
angelic companion would identify itself at the beginning 
of the sessions in the following manner: “I am the 
Mishnah that emanates from your mouth,” a reference to 
the mitzvah (R’ Yosef’s mastery of the Mishnah) through 
whose fulfillment the malach came into being. R’ Yosef 
preserved the content of the teachings of these sessions in 
his Maggid Meisharim. 

Angels before hiM
It was these types of angels, R’ Eliyahu explains, that 
Ya’akov employed to send to assuage his brother’s 
wrath. Ya’akov did not wish to utilize the ministering 
angels who dwell on High, standing before the Throne 
of the Almighty. Rather, he dispatched those angels who 
lingered in his own vicinity, those accompanying agents 
-- created by his own deeds -- who aim to protect their 
“master.” 
It is to this group that the verse alludes with the inclusion 
of the extra term: “And Ya’akov sent angels ‘before 
him’ to Esav.” Ya’akov sent his personal companions, 
those angels who were “before him” and dwelled in his 
presence.


