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“Whoever can provide a cure for my ‘ailment’,” 

concludes the Chavos Yair, “is truly an expert 

doctor.” 

While it is highly unlikely that we can uncover 

what eluded the Chavos Yair, it does appear that 

there is at least a hint of a precedent for this 

somewhat startling idea in this week’s parshah. 

TOO FAR GONE? 

When Ya’akov and his family met up with his 

brother Eisav, someone was missing from the 

narrative: Ya’akov’s daughter, Dinah. Rashi 

(Bereishis 32:22) explains that Ya’akov wished to 

shield her from the prying eyes of his wicked 

brother. To protect her, he temporarily hid her in a 

trunk. In the continuation of his well-known 

comments, Rashi attributes the ensuing calamity of 

Dinah’s abduction by Shechem as a punishment 

for the Patriarch’s actions. He writes:  

ֶ�ָמא ַ�ְחִזיֶרנ� , �ְלַ�ְ� ֶנֶעַנ� ַיֲעקֹב ֶ�ְמָנָע	 ֵמ�ִחיו
  .ְלמ�ָטב

According to the conventional understanding, this 

means: “Ya’akov was punished for withholding 

her from his brother, as she may have returned 

Eisav to the proper path.” In other words, Ya’akov 

was faulted for depriving his brother of marrying 

Dinah, for she may have had a positive effect on 
him, influencing him to repent. 

R’ Chaim Rappaport, Av Beis Din of the 

prestigious community of Ostroh (K’motzei Shalal 

Rav, parshas Vayishlach), understands Rashi in 

a completely different light. He contends that 

a careful reading of Rashi reveals that the 

phrase ֶ�ָמא ַ�ְחִזיֶרנ� ְלמ�ָטב does not refer – as 

the conventional interpretation suggested – to 

the “complaint” lodged against Ya’akov for 

withholding Dinah (i.e., he should have let her 

marry Eisav, for then “she may have returned him 

to the proper path”). Rather, these words refer to 

Ya’akov’s own rationale in withholding his 

daughter, as this is precisely what Ya’akov feared: 

“She may have returned him to the proper path.” 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

In other words, Ya’akov specifically did not want 

Eisav to do teshuvah! For whatever reason (a 

calculation only a Patriarch can make), Ya’akov 

determined that Eisav’s level of wickedness was 

so severe that he did not deserve to rectify his 

ways! He purposely withheld his daughter from 

Eisav lest she lead him to repentance. 

Once again, the exalted calculations worthy of a 

Patriarch of Yisrael are well beyond our feeble 

grasp; but it appears that this episode just may be 

the scriptural basis for the wondrous statement 

made earlier by the Gemara in Bava Kamma. It 

seems that there is a precedent for the concept that 

baffled the Chavos Yair; there are times when a 

rasha forfeits the benefit of spiritual assistance 
from his brothers.  

Hopefully, Eliyahu Hanavi will soon arrive, 

bringing with him the full explanation to this 
vexing issue.  


