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בהסכמת גדולי הרבנים שליט”א

Siyum Mishnayos...

R’ Yeruchem Olshin elucidated the import of 
this Medrash. Torah study is most pristine and 
effectual when undertaken on behalf of the klal 
(greater community of the Jewish people), rather 
than solely for the sake of the individual. In 
essence, the Torah was given – and belongs to – all 
of Klal Yisrael.

Consider a bank. An account can be set up by 
an individual, wherein he puts in money for his 
usage, and only he – and he alone – can take 
money out. Yet an account can also be opened on 
behalf of a collective organization. Money is put 
in but is kept there to be accessed and used by any 
authorized member of the organization.

This was the intent of the Medrash as well. The 
Torah is a joint account for the benefit of all of 
Klal Yisrael. One who learns, spreads and teaches 
Torah, benefits the entire “organization.” R’ 
Yannai’s guest was pleading with him to recall this 
important idea. Had Torah been the domain of the 

individual, it would make sense for R’ Yannai to 
reject this ignoramus; R’ Yannai could accomplish 
a lot more if he would learn with someone of 
a much higher caliber. But Torah is not in the 
private domain; it is the right and possession 
of all Jews. Withholding Torah from this Jew 
would be tantamount to withholding his rightful 
inheritance.

Like a Desert

Last week, we discussed the two forms of 
attaining Torah knowledge as formulated by R’ 
Itzele Peterberger: Torah as a business acquisition 
– which is commensurate with one’s efforts and 
intelligence – and Torah as a “gift,” wherein 
the individual can accomplish and understand 
beyond his inherent capabilities. What still 
required clarification, however, was the means to 
merit this special gift.

The pasuk that teaches us about this remarkable 
phenomenon reveals that it comes from the midbar 
(desert). The teaching is referred to and expanded 
on in the Gemara in Nedarim (55a):

“When a person resembles a wilderness, which is 
available to all, he receives the Torah as a matanah 
(gift); as the verse states, “And from the desert 
comes the gift,” (Bamidbar 21:18).

The secret to meriting this gift, R’ Yeruchem 
explains, is the same as referred to by the story of 
R’ Yannai. Someone who is primarily concerned 
that anyone who wants to can share in his Torah 
– he is available for all – follows the model of the 
midbar. As such, he will be granted the true gift.

This was the key to Yehoshua’s success and 
selection. In terms of raw abilities and erudition, 
it could be that there were others who were 
superior. Yehoshua, however, showed concern for 
the Torah of the klal. Instead of concerning himself 
solely with his own advancement, he went out of 
his way to provide proper seating for the other 
talmidim. Since his Torah learning and activities 
were clearly undertaken with the klal in mind, he 
merited the ultimate level of Torah acquisition – 
the gift of Torah, direct from the Giver of Torah.




